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self-knowledge and strengthening self-masterhood are not to be 
attained except in communion with society" (p. 188). 

Lecture 3, which deals with " Comparative Religion, and the Prin- 
ciple of Individuality," is especially acute and timely; it is probably 
the best of the six. 

It is a great pity that the volume under consideration has been 
written by an expert for experts; for herein its usefulness will be found 
to have been needlessly circumscribed. It deals too largely in abstrac- 
tions, and appeals far too much to the abstract reason. Oftentimes 
we seem to be carried away into a world of unreality, as the writer 
indulges his fondness for strange collocations of terms, needless subtlety 
of phrasing, and severely philosophical forms of statement. The author 
says somewhere : "Apologetics is an effort of reason exerted by the 
Christian consciousness, in the desire to remove or lessen certain men- 
tal difficulties which, so long as they hold their ground, put it out of 
the question for the outsider to give free course to the tendencies which 
life at large might start in him" (p. 75); but this book, in many por- 
tions of it, furnishes instances of the way in which a professed apologetic 
may so multiply mental difficulties as practically to defeat the very pur- 
pose of his whole undertaking. The discussion is sadly in need of 
being translated into a speech that is more terse, pithy, and apt. 

Louis H. Jordan. 
Toronto, 
Canada. 

Neutestamentliche Ethik. Von D. Hermann Jacoby, ord 
Professor der Theologie und Konsistorialrat in Konigsberg 
Konigsberg: Verlag von Thomas & Oppermann (Ferd. 
Beyer's Buchhandlung), 1899. Pp. xi -(- 472. M. 11. 

This is much more than a treatise on Christian ethics in the ordinary 
sense. The author has subjected the New Testament to an exhaustive 
study, with the single purpose of ascertaining its ethical teachings, that 
is, what, according to its several writers and teachers, should be the 
conduct of men, in all possible relations both to God and their fellow- 
men, and the motives of such conduct ; what, in fact, are the elements 
of an ideal Christian life and character. 

He regards the ethical teachings of the Old Testament as defective 
in two respects. It allows some things, because of the hardness of 
men's hearts, which the New Testament condemns; and it enforces 
its requirements by divine authority (appealing, of course, to every 
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man's sense of moral obligation); while the New Testament, on 
the other hand, not only sets up an ideally perfect standard of duty, 
but substitutes love for authority as the motive of action and conduct. 
By all the writers of the New Testament love is recognized as the 
supreme law. To obey God's commandments or to do good to our 
neighbor from any other motive than love is to fall below the standard 
of the New Testament. But love is of God. He that loveth is born of 
God. Love is the fruit of the Spirit of God, which we have freely 
received of God. The reception of the Spirit is indeed the free and 
intelligent act of the individual, but regeneration (die Neugeburt), 
which is the work of the Spirit, is the implantation of love in the heart, 
which becomes from that moment the law of the life. As Jesus said to 
Nicodemus : " Except a man be born from above he cannot see the 
kingdom of God." Here our author lays the chief emphasis. He 
reiterates that love is the fulfilling of the law, and love is the fruit of 
the Spirit which we have of God. To this test all conduct and charac- 
ter must be subjected. He would not say (though he is liable to be so 
understood) that Christ abrogated the law given in the Old Testament, 
but that love lifts the subject of law into a higher sphere where he no 
longer feels the pressure of law, but serves in newness of spirit, not in 
the oldness of the letter. 

The method chosen by the author is that of biblical theology, the 
several New Testament books, taken in groups, being subjected to a 
careful search with a view to ascertaining the ethical teachings of each 
and the application of these teachings to conduct and life. Though 
involving some repetition, it has special advantages, since in this way 
the author is able to present each writer's teachings in the light of the 
circumstances that called them forth. Thus the apparently conflicting 
teachings of James and Paul respecting faith and works are shown to 
agree, and Paul's instructions given to the corrupt church in Corinth, 
and those to the purer church in Philippi, when studied in the light of 
the condition of the respective churches, are in substantial harmony. 
Indeed, our author does not find any want of harmony in the ethical 
teaching of the New Testament writers. The fact is recognized that 
Christ and the writers of the books of the New Testament regard the 
ethical standard set up by them as an ideal one which love will con- 
strain every disciple to strive to reach, but which no one is to 
count himself to have attained. Though (ideally) he that is born of 
God cannot sin, he that saith he hath no sin is a liar, so that 
every disciple needs reproof and instruction and exhortation. The 
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indispensable thing is love which prompts the lifelong endeavor 
after holiness. 

The author has carried out his purpose with great thoroughness. 
Taking the books of the New Testament, in groups, he has presented 
with great clearness the ethical teachings of each as the law of love 
gives them form and character ; showing what this law requires of each 
one in the various relations of human life : as members of the king- 
dom of God ; as members or officers of the church ; as subjects of civil 
government ; as members of the family, parents and children, husbands 
and wives ; as masters and servants ; toward the poor ; toward enemies 
and strangers and the heathen ; and not merely the outward acts or 
conduct, but the motives of action and the feelings cherished. He dis- 
cusses with discrimination the mutual relation of love and faith and 
repentance and regeneration, emphasizing equally the divine and the 
human elements, in their harmonious cooperation — God working in 
us, while we work out our own salvation. Occasionally (not often) he 
makes hair-splitting analyses or subtle distinctions hard to be under- 
stood, as when he discusses at some length Paul's use of the phrase 
■"the obedience of faith" in Rom. 1:5 and 16:26. We think we 
understand Paul, but we are not sure we understand Jacoby. 

Our author seems to attach undue importance to baptism. He 
speaks of disciples as coming into union with Christ, and as receiving 
the Holy Spirit, in baptism. He interprets Christ's words to Nico- 
demus to mean that baptism as well as being born from above is neces- 
sary to entrance into the kingdom of God. He calls baptism an act of 
faith {Glaubensthai), but also the mediation (Vermittelung) of the recep- 
tion of the Holy Spirit, and because it is the former it is the latter, and 
so on both accounts it is the founding {Begrundung) of a new life ; but 
he does not fail to insist that baptism avails nothing where faith and 
love, of which they are the sign, are wanting, here, manifestly, leaving 
no place for infant baptism, which indeed he says (as shown by 1 Cor. 
7 : 14) was not in use in Paul's time. 

Our author's attitude toward the law contained in the Old Testa- 
ment inclines him to regard such passages as Matt 5 : 17-20 and 24 : 20 
as probably not uttered by Jesus, but derived from logia or tradition 
by Matthew who desired to make the gospel acceptable to his Jewish 
brethren. Conservative scholars will regard such text criticism as arbi- 
trary and dangerous. 

The work is one, upon the whole, of great merit and value. The 
author has kept strictly within the lines which he proposed to himself 
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— the ethical teachings of the New Testament as distinguished from 
historical or doctrinal, and within these lines he has done his work 
thoroughly. His interpretations of Scripture are scholarly and sound 
and clear. His treatment of difficult questions indicates candor and 
soberness of judgment, and his spirit is not only reverent, but thor- 
oughly religious. 

N. S. Burton. 
Ann Arbor, Mich. 

Christ in Creation and Ethical Monism. By Augustus 
Hopkins Strong, President of Rochester Theological Semi- 
nary. Philadelphia: The Roger Williams Press, 1899. Pp. 

xix+524. $3. 

This is a handsome, well-printed volume of about five hundred 
pages. It comprises essays, papers, and addresses on a considerable 
variety of subjects, ranging from the most difficult problems in dog- 
matic theology, through history and criticism, to a series of warm, prac- 
tical exhortations given to the students of Rochester Seminary on their 
graduation (1888-99). Such a mass of material must prove a severe 
test of any man's intellectual power and equipment ; and Dr. Strong 
comes well out of the test. His wide reading, his intellectual energy, 
and his moral rigor receive ample witness and illustration in these pages. 

There are certain subjects in which Dr. Strong is chiefly interested 
as a Christian thinker. To these he returns on every opportunity to 
reiterate, to illustrate, to defend his own strongly held convictions. 
Two of these subjects pervade so many portions of the book with their 
influence that they have been chosen for its title, "Christ in Creation," 
"Ethical Monism." A third is "Evolution." Probably the subject 
on which our author feels himself compelled to speak most strenuously 
is that of "Ethical Monism." He easily shows that many of the brightest 
thinkers of our day — poets, theologians, and philosophers — affirm 
their faith in a monistic solution of the problem of existence. And he 
also shows, without much difficulty, the directions in which " monism " 
of some kind or another aids our solution of some theological and 
philosophical problems. Dr. Strong is, of course, most careful to dis- 
tinguish his monism from that of Spinoza or the materialist. He also, 
though more vaguely and inadequately, distinguishes it from idealism. 
For him monism is the doctrine of " one underlying reality, the infinite 
and eternal spirit of God, who contains within his own being the ground 
and principle of all other being" (p. 65). He is not afraid to say that 



